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inclined to write poetry, and
many of them, let us admit, write
good poetry. We at Praagaash
congratulate all of them and wish
them bright future. We are
however dismayed that not
many people (except those of
our committed writers) are into
writing short stories, essays on important issues,
write-ups on scientific advancements, our cultural
heritage, famous or yet to be explored beautiful
spots of our motherland, and so on. We wish our
readers, and of course celebrated authors and
writers to write on these issues for Praagaash and
share their knowledge with all of us. Praagaash is
your own journal and who will not wish it to beat all
comparable journals as far as content is
concerned. We also wish Kashmiris living
overseas to write for Praagaash and let those
living in India know them.

We have an exclusive Your Own Page in
Praagaash to highlight achievements of your
children, whether in India or abroad. Please help
your children to exhibit their worth and their
laurels.

Covid-19 is still around, continues to pose
great threat to our lives. Please take care. We
request our reader-doctors to continue writing on
this pandemic and let us know more about the
threats and precautions. O®
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World Affairs : Er. M.K.Dkar
International Day of Justice

,}nternational Day of justice :

It is the General Assembly of United
Nations Organisation that designates a
particular date as an International Day.
The themes of international days are
always linked to the main fields of action of
the United Nations, namely the
maintenance of international peace and
security, the promotion of sustainable
development, the protection of human
rights, and the guarantee of international
law and humanitarian action.

International days are occasions to
educate the general public on issues of
concern, to mobilize
political will and resources
to address global
problems, and to celebrate
and reinforce
achievements of
humanity. The existence of
international days
predates the
establishment of the
United Nations, but the
UN has embraced them
as a powerful advocacy
tool. Each international [sssss
day offers many actors the
opportunity to organize
activities related to the theme of the day.
Organizations and offices of the United
Nations system, and most importantly,
governments, civil society, the public and

TqrITr32T

International Justice Day
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private sector, more
generally, citizens,
make an international
day a springboard for
awareness-raising
actions.

17 July is the Day
of International
Criminal Justice. It
marks the anniversary
of the adoption of the
Rome Statute on 17 July 1998, the
founding treaty of the international
Criminal Court ( ICC), which seeks to
protect people from
genocide, crimes against
humanity, war crimes and
the crime of aggression.
17 July unites all those
who wish to support
justice, promote victims'
rights, and help prevent
crimes that threaten the
peace, security and well-
being of the world. With
accountability now firmly
on the international
agenda, impunity is on the
run. But global access to
justice remains uneven. Many
governments continue to deny the ICC
jurisdiction where it is most needed. The
ICC must continue to evolve into the global
court the world demands of it.

et
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The aim of this day is to unite
everyone who wants to support justice as
well as promote victims rights. It is to help
prevent serious crimes and those that put
the peace, security and well-being of the
world at risk. But unfortunately the

international organisation created to
deliver justice to the people globally has
not stood up to its expectations and the
injustice metted to the people throughout
the world, particularly the developing
nations, still continue to remain far from
getting justice. For victims, recognition of
their suffering and accountability for
violations and abuses perpetrated against
them can have immense restorative value.
On this World Day for International
Justice, we must remind ourselves of the
importance of pursuing justice and
accountability for all mass atrocities, not
just as an institutional responsibility and
legal obligation, but as a moral necessity.
Crime against humanity consists of
various acts - murder, extermination,
enslavement, torture, forcible transfers of
populations, imprisonment, rape,
persecution, enforced disappearance,
and apartheid, among others. Many
developing countries are plagued not just
by ordinary volume crimes, but also by
culturally-sanctioned violence against
women and serious forms of transnational
crime such as sex trafficking, drug
trafficking, murderous incursions by
militias, and theft of natural resources
including valuable minerals.
Human rights abuses in Jammu
and Kashmir state are an ongoing issue.
The abuses range from mass Kkillings,

L= AR LE 4] July 2020 ~ T[T Q030 HrT Ty

enforced disappearances, torture, rape
and sexual abuse to political repression
and suppression of freedom of speech.
Various separatist militant groups have
been accused and held accountable for
committing severe human rights abuses
against Kashmiri civilians. Some rights
groups say more than 100,000 people
have died since 1989 while the official
figures from Indian sources state the
estimates of number of civilians killed due
to the insurgency as above 50,000. Some
national and international human rights
watch dog state that Indian security forces
have committed atrocities on Kashmiri
civilians. Amnesty International also
accused security forces of exploiting the
Armed Forces Special Powers Act
(AFSPA). But the army has rejected the
accusations and claims that 97% of the
reports about the human rights abuses
have been found to be "fake or motivated"
and that action was taken against those
found involved in such cases. Due to
insurgency more than 60 thousand
families got uprooted from their homes
and hearths and migrated outside
Kashmir. This included some Muslims and
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Sikhs also. But the victims of atrocities,
whether at the hands of the militants or the
security forces are still in waiting to get
justice at hands of the powers that be.

“Justice delayed is justice denied" is
a legal maxim. It means that if legal
redress or equitable relief to an injured
party is available, but is not forthcoming in
a timely fashion, it is effectively the same
as having noremedy at all. This principle is
the basis for the right to a speedy trial and
similar rights which are meant to expedite
the legal system, because of the
unfairness for the injured party who
sustained the injury having little hope for
timely and effective remedy and
resolution.

Let us hope that this international
organisation will rise to the occasion by
creating opportunities for all those
individuals or the communities who are
still in waiting to see the light of the day as
far as delivery of justice is concerned.

Contact author at :
mkrishen.dhar@gmail.com
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From the Pages of Ancient History - M.K.Parimoo
Hari Parvat & Chakreshwar Temples

s stated by Pandit Kalhana and Pandit

Jona Raj in their Chronicles, up to the sixth
century B.C., there was an ancient village
called ‘Shaaritaka’ in the down town of
present day Srinagar city, where the
Goddess Sharika and also a Yaksha (a
demon) resided. In the same century, King
Pravarasena Il had a dream, wherein he
was directed by Vaital Bhairav to go to the
village Shaaritaka, which was demarcated
by Vaital Bhairav himself and the king
Pravarsena Il had to consecrate the
lingam of Shiva Pravareshvara at an
auspicious time (Muhurat). At that very
time the image of Lord Vishnu seated itself
of its own accord on the base (Peetha).
The image of Lord Vishnu was named
Jaya Swamin by the king Pravarsena after
the name of an architect Jaya, who
already knew the auspicious time
(Muhurat) which Vaitala Bhairav had
indicated in the dream to the Kking
Pravarsena Il. King Pravarsena |l ruled
over Kashmir from 530--590 C.E.

The purpose of the king behind the
visit of the village Shaaritaka was in
connection with the establishment of his
capital under the name of Pravarpur. The
king Pravarasena himself was a devotee
of Vinayaka (Lord Ganesha) called Bhim
Swamin. According to Kalhana Pandit,
‘Bhim Swamin, of its own accord turned its
face from West to East ,in order to show
that He was not averse to the city of

TqrITr3T
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Pravarpur as planned
by king Pravarsena.
Lord Ganesha
(Vinayaka) is till date
worshiped under the
name of Bhim Swamin
Ganesha in the form of
a rock lying at the foot
of the Southern extremity of Hari Parvat
(Sharikaparvat) close to the Bachha
Darwaaza of Akbar's Fortress. The rock
shaped Bhim Swamin Ganesha is under
the thick layer of red lead (Sindhur) with
which the rock is covered by the
worshippers till date as it is supposed to
have aresemblance to the head of a huge
elephant in the seated posture. Another
court historian of ancient Kashmir
Shrivara mentions in his Rajtarangini
about the erection of a new shrine temple
in honour of Bhim Swamin Ganesha by
the king Zain-ul-Abidin (king Badshah).
The rock shaped Shilla is also referred by
another writer Saheb Ram in the 'Tirthas'.
Towards the southern end of Bhim
Swamin Ganesha temple lies the Ziarat of
Mugaddam Saheb, one of the most
popular Mohammedan pilgrimage centre.

In the city of Pravarpura, the king
Pravarsen Il had established temple
shrines of five Goddesses who, were
designated by the word Shri as Sadbhav
Shri and so on. From various historical
records, we come to the conclusion that
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Hari Parvat has held immense historical
significance long before Christ. Also
according to various historical records and
legends, Goddess Sharika had to
manifest Herself in the form of a bird called
Myna to pick up a small hillock in the form
of a pebble in her beak from Sumeru
Parvat, and had to throw it on the demon
Mund on the eighth day of the summer
month called Ashaad Ashtami, because
the demon was polluting the whole
environment by casting huge clouds of
smoke to create tremendous darkness in
the whole area. At the same time the
pebble went on gaining size & took the
shape of a hillock and the demon next
went on spinning the hillock till the
Goddess Sharika, being a manifestation
of Goddess Durga stayed at a particular
place and that sanctum sanctorum
became what is today's Chakreshwar
Temple also called the temple of Hari
Parvat or Sharika Parvat temple and Her
devotees are offering prayers and
obeisance from ancient times at the holy
temple of Hari Parvat. According to
Sharika Mahatam also "the door of the hell
had to be got closed at the spot by the
Goddess Sharika and had to carry the
hillock in the form of a pebble and then had
to re - establish it again in the form of a
hillock at the very place of worship called
Hariparvat. In addition to Sharika
Mahatam, this incident is described by Pt.
Som Dev in his Katha Sarit Sagar in the
form of stories of Usha & Anirudh.

Prof. (Dr.) M.A.Stein states in his
book ‘Ancient Geography of Kashmir’:

oTITTZT
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"Towards the southern end of Bhim
Swamin Ganesh Temple is the Ziarat of
Makhdhoom Saheb and also the mosque
of Akhoon Mullah Shah. During the Hindu
period there had been other monumental
constructions also. During Muslim period
in Kashmir, Sharika Parvat (Har Parvat)
was named Koh-i- Maraan. Also the king
Rana Dutt had got constructed a
monastery for Pashupat sages on the
hillock of Har Parvat (Sharika Parvat), but
archeological remains of such
monasteries could not be seen any
where." According to some researchers
Hari Parvat is the abode of the Goddess
Sharika and Vaital Bhairav.

On the back of the hillock of Hari
Parvat is the world famous sanctum
sanctorum of Chakreshwar, as there is the
self-creation of a Swayambhu Chakra
witnessed by various devotees from time
to time. During early eighties of the last
century the world famous Tantrik painter
Shri Ghulam Rasool 'Santosh' was invited
for his participation in a non-formal
educational radio program ‘Praagaash’
which used to be aired every day from All
India Radio Srinagar. During that
conversation, | had for the first time an
opportunity to see the photograph of the
Svayambhu chakra taken at twelve on a
Poornamashi night by Sh. Gulam Rasool
Santosh. On 28th October 1986, | had
also an opportunity to go to Hari Parvat
and witness the Svayambhu Chakra
exactly on the Shilla at Hari Parvat around

Continued on Page 43
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Covid-19 - Or. K.L.Chowdhury
Some Truths & Lassons

TqrITr32T

t is nearly five months

the world is battling Corona,
alas, to painfully realise,

itis not soon going away,
but, here to stay forawhile,
bringing everyone

under its sweep and sway.

We notice day after day
thatitrespects no boundaries,
no people, high or low,

no man, woman or child.

Itisruthless and rude
to the elders and the wealk,
butitdoesn't spare

the young and the strong either.

It holds all under its spell -
the king and the pauper,
the sage and the joker.

No religions are safe,
no godsimmune,

no faiths exempt,

no beliefs sacrosanct.

Be itthe Buddhists of Ladakh
or the Christians of America,
beitthe the Jews of Israel

or the Taoists of China,

July 2020 ~ eI 2030

beitthe Hindus of India
orthe Muslims of Arabia,
Corona doesntdiscriminate.
Itconsumes them all.

Pray, is Corona a wakeup call?

Is there a message it wants to convey?
Thatwe are all born equal

though with unequal opportunities,
yet, equally proneto calamities-

be they Natural, be they manmade.
Thatwinning a battle by some
doesn't win the war for everyone,

that despite the barriers we have raised
there is no escape from each other.

Yes, Corona reminds humanity
of its utter frailly,

ofthe need torise as one

and share the burden together
or face the spectre of extinction.

Contact Dr Chowdhury at :
kundanleela@yahoo.com
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Repose
Meem Hai Zatffar

Her compassion and wisdom are gone,

So is her velvety voice

As a child mother used to put me to sleep by singing a song,
Her velvety voice coated the words with a strange fragrance.

Not the words, the fragrance put me to sleep,
The words hardly reached me.
Now that the velvety voice is gone,

so is the fragrance.
But the song reverberates within my innards.
The naked words pierce my heart,

and keep me awake all the night.

Who is he?
Who am |?
Tell me who are you?

(Okus, bokus, tali van tcha kus)'

Shattering me, the song goes on and on.

It talks of rituals, mantras, mudras and what not.

But then rubbishing all these means comes to naught,
recommending non means.

Asking to transcend all dualities,
Reminding the admonitions of Lal:
"Fuse your breath and heart"

(Kar manas ta pawnas sanghath)?

And also the counsel of Nund:
"Transcend the Being and Non-Being"
(Shivas ta Shunays yud muel karakh)®
Continued on next page
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The song commands to go beyond the realm of sound to realise non-sound.
Then the fury of alphabets will subside, questions will die,
There will be repose.

But I, a prisoner to the gravitational force of the alphabets, a slave of senses,
Don't know how to transcend the world of sounds;

I, Me, You and He.

Lal and Nund are aliens to me,
In the realm of alphabets there is no repose.

| crave for the fragrance of my mother's voice,
that used to put me to sleep. QR

1. The headline of a Kashmiri lullaby.

2. Aline from a verse (Vaakh) of Lal-Ded, a famous 14th century Kashmiri saint. The Vaakh is:
The idol is but stone,
The temple is but stone,
From top to bottom all is but stone.

Whom will you worship, O stubborn Pundit?

Let praan and the mind unite.

(Dev vataa, divur vataa,

Haer bona chuy ekvaat,

Pooz kas karakh hota Battaa,

Kar manas ta pawnas sangaath)

3. Aline from a verse (Shrukh) of Nund Rishi, a famous 14th century Kashmiri Rishi. The 'Shrukh'
is as under:

If you are a seeker of the Truth, bent the five,

Otherwise you bend your body and call it Nimaaz!

Fuse Shiva (Being) and Shunaya (nonBeing)

That indeed is the inner NImaaz.
(Poz yud bozakh, paanch numrakh,
Nata maaz numrakh dapakh Nimaaz,
Shivas ta Shunays yud muel karakh,
Sedeu suya chay vantar Nimaaz)

Contact author at : meemhaizaffar@yahoo.co.in
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Reflections - Parineete Khar
Matters of Heart

' late, there have appeared articles
and write ups about a simmering issue;
should or rather why do our children marry
outside the community. This is an alarming
fact, that the continuing trend could
accelerate our 'ceazation'. Miniscule as
our size is, Bhattas, the aborigines of the
sage Kashyap's Bhumi, who boast of a
5000 year old unique Bhraminical order
and a descension of Rishi's, are in a
dilemma. At the same time this also is a
fact which we cannot negate.

We have been leaving the land of our
birthplace from 1947 (in modern times) to
real our dreams of a better future. The
umbilical cord which kept us attached to
the womb of our mother Kashmir
manifested in tenaciously adhering to our
roots, however formidable the distances
from the beloved land. We celebrate
Herath, Navreh and Pann with traditional
zeal; Vatuk, Thaal barun and exchange
Roaths, thus holding on to our being
Bhattas. But our offspring, born in these

adopted lands, are
indeed the children of
the local land. Their

familiarity is with the
existing home;
unfortunately our
homeland for them is a
strange unknown realm.
Ironically, the extolling
descriptions of our

homeland could not
prevent our children
mingling with their
playmates. Could we
help the attainment
of their youth, their
growing up outside
Kashmir, their verve,
and their preference
for local parlance, food and ambience.
The binding links broke totally with the
visits to homeland having stopped after
1990 when we were catapulted out of
Kashmir. And finally, could we help their
falling in help. An anonymous lady, in
Koshur Samachar, put the blame on the
most abhorrent practices of Atgath and
Rothkhabar etc. etc; and in the case of
boys, the lure lay in the huge amount of
cash they get as dowry if they are able to
hook a South Indian girl (as was
commented on our son's selection). |
would beg to differ with the views of my
dear girl. Every community has its own
share of baggage and
liabilities regarding
social customs and |
think Kashmir has the
lightest. The cause of
these couple's coming
together is almost a
divine intervention. It is
not that our children
prefer girls and boys
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other than Kashmiris. It is like a gossamer
net woven by Gods above, which
entangles them in the meshes thrown over
them by some unknown forces. They are
thrown into each other's paths to find each
other, circumstances and situations
almost contrived.

When we were in the U.S., visiting
our eldest son and daughter-in-law, our
younger son, calls us out of the blue one
morning to tell us “I have found a girl”. His
voice is not excited, his voice does not
quiver, his young voice is steely. For some
reason, | go weak in my knees and sit
down “She is a Telugu girl’- mine is a
statement, not a question. “Yes”, he says
calmly. His grave demeanour is enough to
convey the seriousness of the attachment.
“But you are still very young for a boy to
marry”, | say hesitantly. “For a girl, it's just
fine- otherwise her parents may marry her
off”.

We hasten our return to India to meet
her. Our elder daughter-in-law (very much
a Kashmiri girl), had felt like a graceful
swan coming floating towards us, delicate
like a lily, when we first met her. This girl,
with her exceptionally kind eyes, luminous
and smiling, looked affectionately at us.
We talked to her and found her
contemporary, sure of herself and honest
to the core. | asked her why she chose our
son over other suitors of her own
community. “I am immensely happy when
he is around”, was her innocent reply. |
was taken back to his childhood days
when our neighbour's pretty daughter,
with her dishevelled hair all over her oval

oTITTZT
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face would appear on my door, “Aunty can
| play with Shasha?” | would have to have
a pestle in place of my heart not to admit
her. We instantaneously resolved to do
everything to facilitate this union. Pandit or
no Pandit, how could we close our doors to
a beam of auspicious sunshine warm and
radiant?

And hey, pray tell me why at all the
mayhem of fleeing and displacement
happen after all? At that point of time when
Kashmiri Pandits left, leaving behind
property worth crores and security of a
homeland, did they worry about the
etymology of our mother tongue? Did we
care about our culture at that juncture
when we reached Jammu by truckloads?
The only focus of high regard was our
religiosity, the Sanatan Dharma, the
backbone of our ethnicity. If our religious
sanctity is safe culture, language and
other things seem trivial. When my Telugu
daughter-in-law recites Ganesh Astuti in
her sing song voice, my maternal bosom
heaves with pride.

Recently visiting Jammu, one of
our esteemed relatives enquired about
our non-Kashmiri daughter, out of
courtesy and curiosity too. Our indulgent
reports about the girl elicited a tongue-in-
cheek remark from him, “Dil ke behlane ko
Ghalib yeh khayal achcha hai”. He was
entitled to his views, however disparaging.
If he thought we were in a fool's paradise,
he was wrong. Of course, | am not a
contender to promote inter-community

Continued on Page 61
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Great Poets & Poetesses - Dr. Shakeel Ahmad Mir
Samad Mir - A Mystical Poet

“renowned Kashmiri writer, Moti Lal Saqi, in a
monograph on Samad Mir, published by the
Sahitya Academy, New Delhi in 1988, writes: “In
1956, as a part of Jashn-i-Kashmir celebrations, a
poetry session was organized in Shalimar Garden,
Srinagar. | was also invited as a participant.
Usually, the Jashn-i-Kashmir function used to start
with the arrival of (then) Prime Minister, Bakshi
Sahib, but that day, although Bakshi Sahib had
arrived, he seemed to be waiting for someone
before inaugurating the function. All the poets were also awaiting his
arrival. | could not apprehend who the person was, for whom even
Bakshi Sahib was waiting. After a couple of minutes, a man, who looked
like a typical farmer, entered the garden and Bakshi Sahib went to
receive him. He got him on the stage and all the poets stood up, while
Bakshi Sahib started to chat with him. | recognized him almost
immediately. He was Samad Mir, whom | had seen many times at my
maternal home at Kremshore, a village
near Mir's ancestral village -
'‘Nambalhar'. He often visited Madhu
Ram's home at Kremshore, as they
¥ were very close friends.

- As the event commenced, Samad
Mir recited his famous poem:
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Some people are of the opinion that the poem read by Samad Mir in
Jashan-i-Kashmir function Was:
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But Moti Lal Saqi's statement seems more appropriate as he himself
was a participantin that function.

Samad Mir, in his poems, mentions three places as his residence -
Nambalhar, Narwara, and Sakidafar, as indicated by these lines taken
from three different poems:
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Some people, who do not know about Mir, feel that these are three
different persons; that is Samad Mir of Nambalhar, Samad Mir of
Narwara and Samad Mir of Sakidafar. People who know him a little get
confused about whether he belonged to Nambalhar, Narwara, or
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Sakidafar? To allay the confusion, it is imperative to have a close look at
the life of Samad Mir. He had a special association with all the three
places.

Samad Mir's father, Khaliq Mir, was a native of the village
'Nambalhar', nine kilometers from Budgam, on Srinagar-Raithan road.
Khalig Mir was a farmer and also used to saw timber (Aari Kashi). For
some unknown reasons, he migrated to Srinagar. He worked as a
laborer in Srinagar. He got married at Sakidafar. After some time, his
wife died, and he married Noora of Narwara, who was a divorcee and
had two children, Ali Malik and Mukhat Ded, from her first marriage.
Samad Mir was born at Sakidafar to Noora and Khaliq Mir. He had two
brothers, Rahim Mir and Mohammad Mir, and a sister-Jan Ded.
Mohammad Mir died at a young age. At the age of 20, Samad Mir was
married to Khurshi, popularly known as Khursh Ded. She was the
daughter of Shaban Mir of Nambalhar.

Khalig Mir returned back to his native village, Nambalhar as soon
as his children started earning a livelihood leaving his family at Narwara.
He, instead of residing at Nambalhar, built a small hut on the outskirts of
Nambalhar, at a place called 'Agar'. There he used to pray to Allah day in
and day out. Samad Mir used to visit his father regularly. Khaliq Mir died
around ten years after returning to his village and is buried at the same
place. Before his death, he had kept all his spiritual secrets with Hakeem
Khalla Sahib of a nearby village 'Palpora’. Besides being a Sufi saint,
Khaliq Mir was a poet too.

At Narwara, Samad Mir used to sew Kashmiri caps, work as a daily
wage laborer, and saw timber (Aari Kashi). After his father's death,
Samad Mir decided to return to his native village of Nambalhar, at the
age of about twenty-five years.

On his return, he found that his entire property had been illegally
occupied by his uncles, and he had to fight a long battle in the court to
get a portion back. One day, Mir was instructed by his father, Khaliq Mir,
in a dream, to meet Hakim Khalla Sahib. He went to Hakeem Khalla
Sahib and received all the spiritual teachings that his father had left. At
Nambalhar, Samad Mir continued to do Aari Kashi and worked as a
laborer as well. He was also fond of breeding sheep and cattle.

After receiving spiritual guidance, passed on by his father through
Hakeem Khalla Sahib, Mir was eager to move on this path, but he
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needed a guide. He went to Habib Najar of Wagar, a near by village, who
guided him for a few years. After his death, Mir went to Khalig Najar of
Danderkha, Batamaloo. Mir, along with his murshid Khaliq Najar,
worked as a laborer during the construction of Maharaj's palace (Hari
Niwas) at Gupkar Road Srinagar. It was on the instructions of Khaliq
Najar that Mir started poetry. His initial poems are:
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When Khaliq Najar passed away, Mir felt that he is not spiritually
complete yet. He searched for a new guide (murshid) everywhere but
could not find one. After a long search, he finally met a great Sufi saint,
Ramzan Dar, of Anchidora, Anantnag. Mir's spiritual thirst was
quenched by Dar sahib, and Mir remained under his guidance till Dar
Sahib left this world.

Mir had a very simple lifestyle. He loved cleanliness, and strongly
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opposed wasting food and squandering money. He used to breed
sheep and give wool to neighbors for spinning, and would himself spin
wool during winters. He would make blankets of it and sell them to earn
some money. He actively participated in farming activities during other
seasons.

Mir used to usually wear white shirts and trousers, a waistcoat, a
pheran, and a skullcap (or jaggar). There used to be a poetic (musical)
symposium every Thursday at his residence, and he mostly listened to
the poetry of Rahim Sahib, Naim Sahib, and Shamas Fakir.

Among Mir’s prominent disciples were Ahad Beigh, Rahim Reshi,
Qudoos Wani, Nab Kawdari, Khaliq Koka, Gul Jan, Las Jan, Magbool
Jan, Ahad Sofi (Chalak) of Srinagar, Zoon Ded of Choon Budgam,
Rahim Wani of Murran Pulwama, Madhoo Ram, Tulsi Devi, Subhan
Bhat and Rahman Dhobi of Kremshora, Mohad Bhat of Nambalhar.

Most of the Mir's poetry has been lost as there was no one to pen it
down. Later on, a Persian-knowing neighbor, Peer Ali sahib, of Wagar,
stayed with him for nearly 12 years to pen down his poetry and also
teach his sons the Holy Quran. When his sons grew up, then they used
torecord his poems.

Mir had two sons - Ghulam Rasool and Ghulam Mohammad, and
two daughters Azi and Rehti. None of his children is alive today. His wife
diedin 1982.

His sons, Ghulam Rasool and Ghulam Mohammad (Asi Ibn
Samad), along with Moti Lal Saqgi put tremendous efforts to collect his
poetry from different sources and compile it as 'Kulyat-e-Samad Mir'.
Asi Ibn Samad was a Sufi poet and died at the age of 36 years in 1980.
The first edition of Kulyat Samad Mir was published by the JK Academy
of Art, Culture, and Languages in 1973. The second edition was
published in 1982. Both the editions had some typographic errors.

The third edition (1999) was published after all necessary
corrections were made by Samad Mir's eldest son, Ghulam Rasool. The
4th edition was published in 2016. The Sahitya Academy, Delhi, has
published a monograph on Samad Mir under the series ‘Makers of
Indian Literature’. It has been written in Kashmiri by Moti Lal Saqi and
has also been translated into Urdu and Hindi.

Almost every Kashmiri poet has utilized Arabic and Persian
lanuages in their verses. Samad Mir is the main Sufi spiritualist poet of
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Kashmir who used Sanskrit and Hindi words in his verses in a wonderful
way. He has utilized the folk tale of Akanandun (the only child) to offer
articulation to his magical thoughts and present a combination between
Tassavuf (Sufism) and Trika (Shaivism). He had a deep knowledge of
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In his poem 'Piyaran Piyaran Tarawati', Mir portrays goddess Tara, her
iconography, and her characteristics and the description exactly
matches the idol of the goddess at the Tarapith temple in Rampurhat
subdivision of Birbhum district of the West Bengal.

Great Poets & Poetesses
e O{

. 2% 5 F s ' ;
i & B STotJug s
3 _ar -
0z 3 ez \.5;:'2 i
v . e
2l 7 !/5' B
-~ | . P ”
S al 2L ;;«L; 8 F..r‘aJI ozl U
-y - |
% d,' P Bl ,..Ai?r -
v - ¥ b
ol 7 !/5' b
. o
Fr -2 e 1 P i
2l s roa r* C2 M Al ¢ (5
- e & 3 g
O 4k T ed .._fj? ¥ A
= &

L= AR LE 4] July 2020 ~ T[T Q030 HrT Ty




QIR ) Praagaash

(You can find more details of this famous poem of Samad Mir at
http://nietzschereborn.blogspot.com/2015/08/samad-mirs-
tarawatiy.html)

The illiterate Mir had a deep knowledge of Hindi, Sanskrit and
Shastra. It was purely a divine gift, as he had never attended a school.
Mir says:
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Mir had a close friendship with many Kashmiri Pandits, prominent
among them was Madhu Ram of Kremshore. Moti Lal Saqi, in the
monograph on Samad Mir, writes: “At my maternal home at Kremshore,
I, as a child, used to see Mir visiting Madhu Ram's home quite
frequently. Both used to chat for hours together. | have seen Mir and
Madhu Ram chatting close doors and this would sometimes continue till
late hours and Madhu Ram’s wife, Tulsi Devi, popularly called Tulsi
Ded, would serve different dishes during the chat. Madhu Ram was also
a pious person. Mir's daughter - Rehti was married in the neighborhood
of Madhu Ram. While visiting his daughter, Mir would always meet
Madhu Ram. Even after Madhu Ram’s death, | saw Mir visiting Tulsi
Ded, as they had strong family ties.”

Samad Mir died on 9th of January 1959, at his home in
Nambalhar. He was buried near his father's grave, at Agar, Nambalhar.
The exact age at which he died is not known. According to Moti Lal Saqi,
Mir was born between 1892-1894 A.D. So he died at the age of 65 to 67
years. A few months before his death, Mir had handed over his poetry
compilation to Mohammad Sultan Gilatsaz, a renowned personality of
Kashmir, who returned it to his family a few days after Mir's death. But
unfortunately it was taken by one of Mir's relatives and never returned
back. All the poems in Kulyat Samad Mir have been collected by Mir's
two sons and Moti Lal Saqi from various other sources, and not from the
original compilation.

Contact author at : drshakeelahmadmir@gmail.com

L= AR LE 4] July 2020 ~ T[T Q030 HrT Ty




QIR ) Praagaash

Poet

Samad Mir, with President (Sadr-i-Riyasat) and Prime Minister of
Jammu and Kashmir in the Studios of Radio Kashmir, Srinagar
(1956-577?)

Great Poets & Poetesses
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Samad Mir and his wooden house
(kot'h) at Nambalhar, where weekly
musicals functions used to be held.
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Samad Mir’s house at
Nambalhar (top left) and
(bottom) his Astaan at Agar,
Nambalhar. (Top right)
Magbara Khalig Mir at
Nambalhar.

Ghulam Rasool Mir, eldest
son of Samad Mir (far left) and
(left) Ghulam Mohammad Mir
(Asi-lbn-Samad) youngerst
son of Asad Mir.
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AGAR, a place 500 meters away from Nambalhar. All the
Samad Mir’s family members are buried here. Khaliq Mir had
made a hut here. Samad Mir’s Astaan is also here. This place,
aboutaKanalin area, has a spring and a Chinar too.
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Environment & Life - Prof. 8.L.Kaul
Why Consaerve the Wildlife ?

people that wild animals need protection.
They say that through ages these animals
have lived without any protection. Why,
then, should they need it now? It is to be
understood that wild animals need much
more protection now that they did ever
before. There are many reasons for this.
One reason is that as the population
increases forests are cut down to bring
more land under cultivation and the wildlife
in the area is rendered homeless. Another
reason is that now that they have powerful
guns, jeeps and strong blinding lights,
poachers use them for the large scale
destruction of animal life.

Some people are even using poisons
to kill wild animals and birds to obtain
tusks, skins, horns and plumage. This
really is the meanest way of killing helpless
and voiceless creatures. Very few people
realize that animals play an important part
in the whole set-up of a forest. Firstly they
add to the beauty of he jungles; secondly,
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the animal and plant
life are so closely
interconnected that
killing particular
animals or cutting
down of certain trees
and plants may
disturb the natural @
balance to such an §
extent that the whole
forest may be
affected. It has now been proved beyond
doubt that forests exert a considerable
influence in maintaining a regulated
rainfall in the surrounding areas. In our
country agriculture is largely dependent
on rainfall.

There are other considerations for
preservation of wildlife. Every creature in
this world has some part to play in nature
has as much right to live as we have. A
simple example can suffice to support this
point. It has been proved that the common
earthworms help in making soil fertile by
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their presence. They do so by
bringing lower layers of fertile soil to the
surface. Thus they are friends of the
farmers.

Lions are at present distributed to
only Africa and India. In India lions were
present in large numbers in Northern India
from Indus to Ganges during the first years
of British occupation, but as they could be
easily ridden down on horse back and
shot, they have been exterminated except
in the protected area of Gir Forests in
Kathiawar (Gujarat). Afew years back
there were only 100 lions left but their
numbers are steadily increasing now.
Their population had risen from 411 in
2010 to 523 in 2015. At one time the
Cheetah was found in large numbers in
India but it has been killed to extermination
and now it no longer exists in the wild state.
Similarly, the numbers of tiger had
dwindled dangerously.

It was only after the World Wide Fund
initiated the "Project Tiger" that their
numbers did show an increase. But
unfortunately clandestine activities of the
poachers are again threatening tiger and
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many other species. According to the
latest statement by Environment and
Forests Ministry the count had gone up to
2500 in2016.

The Black Buck is the most graceful
antelope in the world. It is also one of the
fastest animals, capable of covering
nearly a mile in a minute for considerable
distances. It was quite common
throughout India about 50 years ago; but
has now become rare in many parts owing
to thoughtless persecution by man. The
red deer or Hangul is found only in certain
parts of Kashmir and due to its beautiful
horns it was killed in very large numbers till
it became an endangered species. Now
due to strict rules and timely intervention
of Wildlife Department of Jammu and
Kashmir State it has been saved from
extinction. Its numbers, however, have
come down again because of the activities
of gun wielding insurgents in the state.
According to 2011 survey the Hangul
population stood at alarming 220.

In the state of Jammu and Kashmir
game animals and birds of many varied
types are found and these include the wild
ass, the wild goat and sheep, the Snow-
leopard, Tibetan antelope (Chiru), the
Nilgai, the Spotted deer, the Braking deer,
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the
Himalayan brown bear, the Chakur
partridge and the jungle fowl. All these
need protection from man otherwise they
will perish. Same is the case with other
states of the country and wildlife is facing
danger.
According to a
recent report
the Ibex, the
musk deer, the
black buck and
the swamp deer
are fast
disappearing.
Other birds and beasts in danger of
extinction are the four - horned antelope,
brown-antelered deer, wild buffalo, bison,
wild ass, pigmy hog, rhinoceros, lion,
leopard, the great stork, the great Indian
bustard, white winged wood duck, pink
headed duck, lion tailed monkey, snow
leopard and clouded leopard.

The listis long. In the west, societies
for preservation of wildlife and national
zoological parks, have come into
existence and strict laws have been
promulgated to prevent the wildlife from
extinction. Now this is being done in India
also after coming into effect of Wildlife Act
of 1976. Forests are fast ,disappearing
thereby exposing the wildlife to the trigger
happy poachers. The trend needs to be
reversed. Most states of India have
enacted laws to protect wild animals and
birds though properly regulated shikar of
some animals and game birds under
license is not prohibited. It is a fact that

the mountain goat markhor,
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laws alone are not enough for the effective
working of laws for protection of wildlife
and active co-operation of all sections of
the society is required. For example
people should stop using caps, coats and
ladies bags made out of fur and items
made from tusks horns and bones. Their
demand will fall automatically and
poachers will not kill wild animals. There is
also need of educating the villagers who
live near forests about the benefits of
protecting the wildlife.

Man has been responsible for
extinction of many beautiful and peculiar
animals in nature. The gigantic Moa (bird)
of Newzealand,
the Horned stag
of Europe, Dodo
of Mauritius, the
Staller's sea cow
of north America
have all become
extinct in recent
recorded history
due to avarice of blood - thirsty nature still
left in man. Lonesome George was a
male Pinta Island tortoise and the last
known individual of the subspecies. In his
last years, he was known as the rearest
creature in the world. Efforts to cross
breed him with females of other
subspecies had failed and finally he died
on Jane 24, 2012. The wild animal inside
man needs to be tamed and education is
the most powerful tool by which this can be
achieved.

Contact author at :
blkaul@gmail.com
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Covid 19 - Dr. Vibhasa Raina
Reality Cheack

(An eye opener for us in times of current crisis)

Ceitthe b
High fives and handshakes
Doughnuts and pancakes
They tasted like heaven,
oh-so-sweet

Forthe heart

They were the ultimate treat

running short of funds

People who've lost
theirjobsinturn
Labourers walking miles
on foot to reach home
under the blazing sun

Today without these,
Ourlives seem
Bleak and incomplete

Somany homeless
living terrible lives in slums
Many others caught up

) in devastating cyclones and floods
The tight hugs

And cozy cuddles

The cocktail jugs

And steamy noodles
The parties and pubs,
The concerts and clubs

Somany old parents
Who haven't seen their
daughters or sons for months

Sowhile you rant about

Or screech at the top of yourlungs
Forgoodness sake

Watch your tongues foronce

Buthanginthere,
While you whine about
Everything in your life
Thatapparently )
seems all messed up | know our lives have taken
How about getting athree sixty degree turn

areality checkin return £t Forthose old days,
¥ 4 we shall foreveryearn

Tosumitup, -

While we cry for ; But remember,

mere entertainment It might be bad for you
orsome sortof fun Butthere are many others

There are many others who are Forwhomit's even worse
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valiv zan karav - M.K.Raina

Pram Nath Koul ‘Arpan®

S2hri Prem Nath Koul 'Arpan' was a
poet, one of the best of his times. Born in
vilage Bugam near Kulgam in Kulgam
district in the year 1919, Arpan did his
schooling in Kulgam and Anantnag. He
joined business after passing his
Matriculation. He was a social activist and
a political worker associated with the
Congress party. He was Halga President
of his area and worked closely with the
political stalwarts like Sadiq

Kashmiri verse in
1995 which got
serially published in
the Community
magazine Koshur
Samachar of Delhi
from 1997 to 1999. It
was published in the
book form in the year
2001 in Jammu, four
years

Sahib, Qasim Sahib and
Mufti Sahib.

Arpan was a
philanthropist and a well
known figure in his area. He
would help poor people of
the area and settle people's
grievances and disputes
with his goodwill.

Arpan passed away
on 25 January 1997 in
Jammu after his exodus
from his home in the year
1990.

v,

-’&:'

after his death. His Geeta
became very popular with
the masses, summed up by
the fact that it had to be
printed again and
published in three editions.

Arpan translated the
stories of Panchtantra in
Kashmiri verse but most of
it and his other writings got
lost in the fire after his
displacement from
Kashmir. His son Shri
Omkar Koul* however

Arpan was inclined
towards writing poetry from the young age.
He wrote Bhajans, Ghazals, Nazms and
stories for children. His poems used to be
published in 'Desh' and the daily 'Khidmat',
Srinagarinthe years 1961-1962.

Arpan published his first collection of
poems in 1981 under the title 'Aadan Yaad
Pyom'. He translated Bhagvadgita into

TqrITr3T
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retrieved seven stories
from his own records and published them
in a book named 'Path Kaalachi Katha' in
the year 2000. Arpan also wrote the story
of Poorna Bhagat (Bhagat Prahlad) in
Kashmiri but could not publish it during his
lifetime.
‘Aadan Yaad Pyom' collection
contained 38 poems which Arpan wrote in
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1940s till 1960s, most of them in early
1940s. In his Preface, Arpan writes about
two of his poems which got entangled in
controversies. The first and foremost is
'khésh yivun nunddbon vésiye, myon
dilbar av nay ....." Arpan says this was his
poem but somehow got printed in the
name of the great poet Rasool Mir. He also
points to the pen name 'Rosulyo’ given at
the end of the poem whereas the great
poet had always used his full name 'Rasul
Mir' as his pen name. Arpan says, "As
soon as | heard the song 'khésh yivun
nunddbon vésiye ..." broadcasted from
Radio Kashmir, Srinagar, | lodged a
protest with them in writing but there was
no reply." It may be added here that the
poem included in the J&K Academy's book
'Kulyat-e-Rasul Mir' has six couplets while
as Arpan's poem in his collection ‘Aadan
Yaad Pyom' has twelve couplets. Only, a
collection of Rasul Mir's poems printed
and published prior to 1943 (the year,
when Arpan says he wrote the poem), if
any, can set the controversy atrest. | have,
however, no personal opinion on it and the
poetis nolongeralive to pursue it.

Second controversy relates to
another poem 'hai hai bd rizds san' td
vogan', van' tsé divani'. This poem has
been published in the name of some
'Nanda'. Arpan says, one Nand Lal used to
sing this poem in his presence and even
used the word 'Nanda' as author but he
took it lightly.

Ghulam Nabi Nazir Kulgami, a
great poet and friend of Arpan wrote a
poem in his memory on 26 January 1997,

TqrITr3T
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a day after Arpan passed away. His poem
is reproduced hereunder.
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[*Prof. Omkar N. Koul was a renowned
linguist, author, researcher who held
several prestigious academic and
administrative positions. He passed away
in2018.]

Contact author at :
rainamk1@yahoo.co.in
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Kundanspeak - T.N.Dhar Kundan’
Influence of Advaita on Muslim Rishis of Kashmir - 3

'''''

Perhaps last of the great tradition of
Muslim Rishi poets, Ahad Zargar is a
forceful exponent of this ideology, which
thrives on non-dualism, self-realization
and emphasis on contemplation. He was
born around 1916-17 in the house of
Mohiuddin Zargar, a weaver by
profession, whose ancestors were
goldsmiths because of which the family
got the surname 'Zargar'. Although he had
studied a little of the Persian language but
by any standards he can be said to be
illiterate like many of his predecessors.
Many holy persons would visit their house
and in their company he got attracted to
this field of mysticism and spiritualism.
Finally he became the disciple to one
Khwaja Abdul Kabir Lone of Kawadara,
Srinagar at the young age of fifteen. He
emphasized the need for interaction with
the holy persons in the very first verse that
he wrote. 'Shad roz dila myani kyazi chhuk
gamanaey, Saet mehramanaey thav
ikhlas — Rejoice my heart, why are you
gloomy? Keep in contact with the
knowledgeable persons.’

| have stated elsewhere that calling
these Muslim Rishis as Sufis is a
misnomer. Ahad Zargar's saying supports
my contention. Itis well known that 'Zikr' or
rhythmic movement of head, body and
arms is an essential feature of a Sufi. Such
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a person is called j
‘Zakir'. By this practice
he recites the name of
God, tells the beads of a
rosary and aims at
'Fana' or complete
annihilation of the Self.
Ahad Zargar opposes
this practice as useless
and lays stress on
contemplation and thought process,
essential features of 'Advaita’ or non-
dualism. Says he, 'Zikir tai tasbih zalith
trav, fikrav gaetsh gaetsh seer parzanav —
give up this Zikra and the rosary and try to
know the secret by contemplation. Not
only this, he calls it a fraud and deception,
which leads us to nowhere. In his words,
'Makrav saet no dai athi aav, fikrav gaetsh
gaetsh seer parzanav - You cannot attain
God by these frauds and deceptions. You
should know the secret only by a serious
thought process and contemplation'. He
does not see any difference between
himself and the Supreme, again a
prescription of the non-dualist philosophy.
For him self-realization and realization of
the Divine are one and the same thing.
'Dayi saey bronh sapud oasus bui- Only |
existed before the Divine'. 'Ha Ahad
Zargara dur kar daey, pura ada deshakh
panun deedar — O! Ye Ahad Zargar, shun
all duality and then alone you will realize
your self'.




o= s ) Praagaash

‘Dot §IF° &Y Ae-af3reT

Zargar is influenced by Hindu theology so
much that he freely uses terms from that
and refers to Hindu sacred scriptures with
reverence. 'Rig Ved. Yajur Ved, Sam Ved,
Athar Ved vaster sanyasyan tai. Khastar
go'ran tsor veed havinam, jugya samana
gnyan — My preceptor taught me the four
Vedas and revealed to me the knowledge
from these, which is the characteristics of
a Jogi'. Kashmir Shaiva Philosophy
describes the Creator as 'Prakasha’ or
radiance and the creation as 'Vimarsh' or
awareness of Him as the multitude in the
form of creation. This holy person says the
same thing in his own way. Aakash paatal
prakash meelith su gash gatshi vuchhun
tai — At the horizon there is a grandeur of
light when the two worlds meet. That
radiance is worth seeing. He
acknowledges the benefits of chanting the
sacred 'OM' and refers to the Hindu
practice of 'Pranayam’ or breath control.
'Dama Shama dyut me Ombkaran tav — |
practiced breath control and was
spiritually ignited by the sacred OM'
Bhagavad Gita has described the abode
of the Supreme as self-illumined. In the
same spirit Zargar says: 'Na chhu tor
subaha ta na chhu tor sham- na chhu tor
kalma ta na chhu Ram Ram, na chhu tor
millat-u-mazhab saman, rinda ban zindagi
sara kartan —That supreme abode has no
mornings, no evenings. There is no
classification of sacred words nor is there
any demarcation of creed and religion.
Free yourself of all these divisive notions
and try to know the secret of life.'

Zargar uses Hindu names of the
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Divine, Hindu ways of worship and Hindu
religious symbols freely in his verses,
sometimes in a better way than a Hindu
Rishi would use. | cite a few examples
here. 'Goshi goshi Shankaras Shainkh
kona vayav - Why not blow the conch in
every nook and corner to please
Shankara?' 'Om ki aalav dity mye har
shayav - | chanted aloud OM at every
place.' 'Ram bo ko'rhas Rama rubayav - |
was ecstatic to listen to the hymns in
praise of Lord Rama'.

The great Lalla had in a typical
mystic way referred to the Divine as
nameless in these words: 'Goras pritsham
sasi late, yas na kenh nav tas kyah chhu
nav - | asked my preceptor repeatedly
about the name of that nameless Divine'.
Ahad Zargar has followed suit and has
said, 'Chhu kenh nai karith kenhnas ral,
vuchhum kenh nai mye deedan tal, chhu
kenh nai kyah mye kornam tshal — He is
formless and you get absorbed in that
formless. | have myself perceived the
formless before my eyes. Being formless
how come He has enchanted me'.

‘Advaita’ or non-dualism is
essentially a philosophy that believes in
one-ness of the Creator and the creation.
Knowing self according to this doctrine is
tantamount to knowing the Divine. This
has been amply explained and expressed
by Ahad Zargar time and again in his
compositions. A few examples are cited
here. 'Lamakan sapdith vaechh lamakan-
you have to become the Divine (Literally
one who has no house) in order to realize
the Divine. 'Aabaech soorath aabas
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banayo, khabas milavan khabas saet,
grakas pananizath athi aayo — Water
merged with water and all the illusions
were removed. The seeker perceived his
own self.' 'Katras meelith gav daryav — the
entire river got merged with one drop.'
'Baey chhus maikhana paimanay, baey
chhus saqi hyeth sarshar, baey chhus
baegran maerfata maiy, aki nokta gatsh
bedar- | am the goblet in the tavern. | am
the cupbearer and | only am distributing
the wine of spiritualism. Thus you need to
become wise by just one hint.' The great
Lalla had said six centuries earlier, 'Asi aes
tai asi aasav, asi dore kaer patavath — \We
only were in the past and we only shall be
in the future. We only have been coming
and going all the time'. Underscoring the
same view about the continuity of life
Zargar says, 'Baey chhus aamut az
kehnaiy, baey chhus kehnachi ziyi hund
bahar, baey nata panaiy chhus kehnaiy,
aki nokta gatsh bedar— From nothingness
| have emerged, | am the fruit of
nothingness. | am not | but nothingness.
Again you should take a hint and awaken'.

Non-dualism is a creed with this
great mystic. He has no qualms to declare
himself as the supreme and that too in a
wonderful terminology. He says, 'Bae
chhus shama ta parvanay, baey chhus
gashuk banikar, baey shamso qamar
prazlanaiy, aki nokta gatsh bedar -1 am the
candle as also the butterfly that hovers
around it. | am the one from whom the light
emanates, | am the shining Sun and Moon.
Take the hintand awaken'.
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Other Luminaries :

There is no Muslim Saint poet or Rishi, as |
prefer to call him, who may have remained
unaffected by the Hindu philosophy,
mythology and religious beliefs prevalent
among the Kashmiri Pandits. Non-
dualism, universality of the Divine,
transmigration of soul, continuity of life,
chanting the name of God, penance in
solitude and maintaining secrecy in
spiritual matters as also 'Guru-shishya
parampara’ or teacher-taught tradition are
some of the prominent principles which
have influenced these pious souls and
which they have clearly expressed in their
poems. For the Divine they have often
used the Hindu terminology like 'Naran'or
'‘Daiy’( Narayan or Dev). Suffice it to cite a
few examples from other such luminary-
poets.

Rehman Dar who lived at
Chhattabal, Srinagar around the middle of
19" century has said, 'Nishi chhui panas
paan parzanav. He is within you and so
realize your self.' Rahim Saab, who lived
in Sopore and died in 1875, writes, 'Samah
kornam aem Omkaran. Chanting Om has
created poise and balance in me.’
Moomin Saab (1810) has explained the
high point of yoga in this line, 'Aslas saet
gatshi vassal sapdun ye. One should get
merged with the ultimate Truth." Shah
Qalander who lived at Haigam in mid 19"
century has almost quoted Lal Ded
verbatim in this verse, 'Lava ta prava chhai
navi khota navye, ravas atagath sori na
zanh, Shiv Shah Qalander chhuna kansi
hyuvye kamadeev divaye Manasbal. The
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radiance and glare is newer and newer
while the Sun cannot cease to rise and set.
Shiva is unique and unparalleled and
Kamadev is enjoying at Manasbal (A
village in Kashmir, literally the lake of the
mind.). Another great Saint Vahab Khar
has written a full 'Masnavi' on Sheikh
Sanna clearly bringing out his love and
devotion towards Hindu tradition and
philosophy. In Hindu mysticism there is a
tradition of keeping the directions of the
preceptor secret and the disciple, after
getting initiated makes a pledge in these
words, 'Shrutam me gopaya - | have heard
what you have told me and | know | have to
keep it a secret'. Ahmad Rah, who lived at
Dalgate in Srinagar has stated the same
thing in his poem thus: 'Peeran vaenim
easar, seer gatshi vyaparavun. Seeras ma
kar guftar, deedar tas deedan - my
preceptor revealed the secret to me and
this secret has to be protected. Secret
should never be talked about and then
only the seeker is able to have a glimpse of
the Supreme'. Referring to the Hindu
concept of 'Jeevan-mukhti - emancipation
during life time', he says 'Mar zinda par soo
ham soo hamas, damas saeti zaan - attain
death while living, repeat 'l am He'and in a
moment you will get enlightened'.

Another great name is that of Samad
Mir. Originally he belonged to Nambal Har
but lived initially at Narwara in Srinagar
before going back to his village, where he
lived up to his death in 1959. He was a
disciple of Khwaja Ramzan Dar of
Anantnag who initiated him in mystic
discipline. He also advocated the doctrine
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of non-dualism and self- realization. Says
he, ' Pay hyot aashqav kaaba butkhanas,
gayi ada panas pana mushtaq - The
seekers searched in the temples and the
mosques and ultimately they realized that
God was not different from them and they
began loving their own selves'.

These examples can be multiplied
by the dozens. The influence is so
pronounced that the following line from
Asad Paray appears to be the translation
of the oft-quoted quotation from the Veda.
The Veda has said, 'Ekam sat viprah
bahudha vadanti. The Truth is one and the
seers describe it in different ways.' Asad
Paray has said the same thing in this way,
'Kath chha kuni vath chha byon byon. The
Truth is one but the paths leading to that
are different.' This points to the mountain
peak theory according to which the
ultimate Truth is like a mountain peak,
which can be reached from many sides.
Of course the climb may be easy and
smooth from some sides and steep and
tough from others. It is high time that we
realized the truth of this statement and
started respecting each others religious
beliefs and customs as valid and relevant,
so that harmony, love and peace are
ensured for all times to come.

Conclusion:

The non-dualism is a universal
experience and the great thinkers of every
religion have sometime or the other
contributed to this on the basis of their
own experience. Dionysus the
Areopagite, a Christian monk of the 5"



QIR ) Praagaash

T¥ 4 : 3P ¥ | FeATE 010

century has said,
distinction between knower and known the

“Then beyond all

aspirant becomes merged in the
nameless, formless Reality, wholly
absorbed in that which is beyond all things
and in nothing else.... Having stilled his
intellect and mind, he is united by his
highest faculty with That which is beyond
all knowing.” Malise Ruthven in his book
on Islam has this to say, “In the long term
modernization is a global process...
Muslim souls are likely to find the Sufi path
of inner exploration and voluntary
association more rewarding than
revolutionary politics.” In an article
published in The Times of India Jamal
Ahmad Khan has observed, “The Sufi
saints, Muslim scholars and Islamic sects
were liberal in their out look a la their Hindu
counterparts and recognized that there
were several paths to God, Love of God
and service to mankind were their most
important principles. They were believers
in pantheistic monism, the earliest
exposition of which is to be found in the
Upanishads.” The great Chinese
Philosopher, Lao-tzu has said, 'Knowing
others is wisdom and knowing yourself is
enlightenment.' The bottom line is that the
emancipation lies in realizing immortality
of the soul, in awareness of the Self and in
being an integral part of the universal
consciousness. This is what Rishis and
saint-poets of Kashmir have absorbed and
expressed in their poems. Together with
Hindu Rishis these noble Muslim Rishis
preached a life of piety, purity,
contentment, love and firm belief in God,

TqrITr3T

who they said was attainable by love,
devotion and penance.

Author can be contacted at :
trilokinathdhar@yahoo.com

Hari Parvat From Page 11

4:30 p.m. In 1987 | had again been to Hari
Parvat around 10:30 a.m. but no sign of
Svayambhu (self-creative) chakra was
there.

According to some legends, the
Hari Parvat (Sharika Parvat) got
established on the eighth day of the bright
fortnight of Ashaada, called Haara Aetham
in Kashmiri, where as some other sources
are of the opinion, it got established on the
ninth day of the bright fortnight of Ashaada
month after killing the demon Mund on the
eighth day.

(To be continued)

Author can be contacted at:
parimoo.mk@gmail.com




T T BN ¥ A I DI 6 I
Y39 TR 2R, 3 T o H 9gd

TR Y 8T 3 91, 7 G 3ig TR
o R TRYS ol et QeRy 7 151 o g

féger 3 TR A ATE T IBR S
S T 96 R [ 397 3 S0 5 g

IR Y TIHAT BRI [ TG I J9GT
ERIERIEECIRPEESIC AR DS

TR I el Iy TS+ el 49
g R Tt o1 &1 9 Vet o B g

OISy ) Praagaash

- -5,
.;«}( ;{éx?i;'sz__u"’/ujwi?/- 7
X Fi i G
e ,'Fd'/z_. Su Al o1 e

h—"-{_nf(/:‘{zﬁ:f!'. Z__u’JJ,E‘— J’JA:"J; z_,

A e o K
B PR P T
PSS WUV SYR A P I
=f A A

SF i Bt m e P

L= AR LE 4] July 2020 ~ T[T Q030 HrT Ty




425 IS ) Praagaash

W T T TN
f‘d-uﬁuurf.._.-‘- r“_-u; ,hl,*,ulz..ui.ffi}d!.g—
R L:'F‘JJJL/JKUJ%-I;—-’J uwrﬂu"’oux e
T b s .!r.;rl.,..*..,.:i_-,lt:r'.dru"i
"?:-""lf__:f;.#uu" Watdn

m;g }/hm/[f

m T

= *gbi(_.fq__jbtqij J...-".r‘-"J....,_‘-'r;
_f:féLéCff J‘_/i# Lhes *"t-...—r‘z o
rﬁ.&‘-wl,!’I/EJJJ{P?G)/FJLJJJ';iJLfﬂ:,;JJIIJ

m)ﬁn(‘j Jmy) fig wofry

J,J;J:-.g"(,.”::.fnbﬁ’l.b/-uhr" Jiu:" m’,_f;
- ﬁLJH—ILJJLy
& .ﬁﬂb.u:;;ljr-meﬁ_,.ﬂsz

....'!'.-.;f/ur/ﬁ.!’luf

Continued on Page 46

TITITTS0T July 2020 ~ ﬂ?ﬂé?o‘\)o




OISy ) Praagaash

= 4Ll S =

- --'"L--___r J llf '..‘r"f-'r'b I*—LEJ'-I""L .--:iIl
L3 -

-;u 1] &=t " F X F o ."_

o B I-L_ l_.?_;l..'. _! ¥ _I . i __h = - T L .

+
-

S s L £ o |-_f-r|r";i!___‘_.,|£‘._. 1) =_..5_.‘|;_/J='.",,_._,||.i::-
_-:.f:,"__.. rhif.._;:-...ﬂ_,_-l:' i e 2 v sl
2o 55 basbas I Wz st zas PInt A2 o _yi
u':.‘ri..;, V=, S RO 5 sl H '
nﬁ,..:lbl_,-"'ﬂ:_.- L,"rjl.nﬂ:ﬁ,.ﬂ ir,: ‘J;.ﬁj.;.{-r‘tl'ﬁ::__r"t‘
- _,a.:rﬂ"h-r_,."'J ':‘l_,-"?rﬁ'ﬂl,"br*f.z ks ??,54_,"2 i ey
u’Lf"}.u"'rJ!'f-LJLﬂ'ﬁ‘rU Mu’jf'ﬁ*‘fl‘i fule
;:ra,fur‘”y;uum;ry_@tp{;wh';ﬂfum_5&:-.-"!3:.-"53-'-‘-
_Jff"'-.: s i7T

*’t"-iﬂ.ﬁ'mlu‘a:/ }ﬂ’)..u""'u"ﬂ_m.su"]:fl
U..—'-L,}'Ju Jr‘?_,u;f:ﬁ-" ..ILian_q_;..F‘LJ.P‘)J;ﬁ"f}i;E"

O oy g wofiy,

ydrng byymy) w1 ol 1oy

1wohin

—'-"‘“;"'3..-*/"("F I_J"J._..— L-’J'L-L. = ?Jjg{ﬂ"}:ﬁ’”
’i‘: ""' "'H -Semen Test,_}":ﬁ@/r],.ﬁ_lu LJ;L._. r&:f

- Azoo SPEI‘ImEIJG
el
SN Rl S g2 ST g

Continued on Page 47

TATITCDT July 2020 ~ T R0%0




477 OS5 ) Praagaash

a9 4 : 3fF ¥ | FATE 00

~fY ss,;------“..;""_ﬁg_,_m__,u}f I3 Pl
._.A_FUJL_I": il 15
JH:"-»—-J”—E—%.JL ﬁﬁ" ﬁﬂa-_.ug?j
J/-;JL ﬁ'u‘b,&’m"—sr v‘r:.- Ljé)'f__u mi._,J-‘M
_'Ur"": SISyl fo
=3 JJffﬁleL ,?f,tf@ﬁ'.s__r;u Fle%

2T st iy i s P F s Al Jorein 7
-C‘mie'-ﬂﬂ-ui.«:.;.u ,.u_ﬁﬁuf/bir‘_; Fri --,;I
u{,,u_;!,,.,.;u:rl._.fu’ J“"QJ EUJI,.A-;!-;‘LL,JU
u"u-f-!fﬁ(!‘—” L_rﬂidsrufﬁ‘r U = “'fnin?r
LJLJILa?..:._.J.an}_-'JL 18 g TG sy 2
uuLu/ _jd;:.rm* JL,J.”..)//MJL«}'H utﬂ,f‘{
5'7;_. uj"’f LLJJL:@J;&"/ f_.;)bu’f{mzuuu;;l
/fwf_fb/u’l 'Ea_;JJﬁuLJif JL-G'/JLJH&_-
_.._,.*L:-u"!wr,,.«b"._..n)fufw;n.—_-_,,a;uu‘__ Lf‘:(
e D F A e P P FoUFg 2 1t
_.,n/u in"fﬂﬁ;ﬁrau"j‘! un/ﬁ”,f.ﬂwfr-,.a:
_.;_:,h_u;f.b,,.l_/;;/_ﬂ_.;,; u’d/ = Lt 3

Continued on Page 48

J!:?,:
L3

-..

M)}f }/hm/[f

m T

m)fm(‘; Jmy) fig wofry

TqIITr0T July 2020 ~ S[eTE Q00




O OIS ) Praagaash

WA SO TPl L'.E’jplju B Uﬂ_’;,;_ P
------ g u’L t-LL_,'L 2 s o sl
-5 r"" S 5 ,_,..L,-..‘_,rfijV%_Jf?,,
SISz IR 5 B
T30 3N S =i uﬁ—- oS
UL Highy L{._.ﬂ"ﬁ}.._,i&fr',.,lfv"’;
_f_,..»mu,e_ﬂi_ﬂcubu};zuuuu» wafu,.ﬂ..
)J!:_ﬂ.-:}/_rﬁ‘l [_Jll-?ﬂffafgﬁ -Irusi,,-b/ b &~
o PN (P i les oo 5 54
Uil = lie (b’u”wul,ﬂu ,..-l*uif,.r'bf B2
_ul/'/ﬂi*tf,,ul.aﬁf/ﬁ,fi JSPEY3 D M 1Y /",J"':u
s NS B L= NS DAY SA L
...... oIt uw‘y,nr'l, L.L_,r-l,.._;l,u/._f;t.
YR AL f/ﬁmf?f’:f' v
s s e A U
...... j’,_,,,;j".;:.‘_Lu’n‘fLﬁ*'hf’arf

“ ﬁ_ﬁﬁfﬂﬂ’rr Yzt
;jj;& ,,r;,ﬁf 75 L ©

10} 1Y

m T

b Jrmgy) fig wofiy,

1wofin

L

/]

A

Continued on Page 49

TqIITr0T July 2020 ~ T[T Q030




470 OS5 ) Praagaash

a9 4 : 3fF ¥ | FATE 00

J/f u'(Js le )l s c:_..u,.Fqur v xed !LJ‘:"L”:"’J’.-F
Lirss rp-.ﬁﬁf.?p.; dj:’.....[_“'lp f@mfﬂ...,ﬁf
. u"”ur?!"_,.fuwfjdbﬂw
”‘?'/-’/n_ b 2T
MJE;;,;: ...--*-.::E?JZJ(_,J"}'” T3 ._f"’i:
,f‘gﬁ.ﬁiSpermsf’LqLﬂﬁU){fgLﬂﬁ ;fu’ul F55
{ - ;,,..,—,d”l_...a 2 ol
Y 95TV APy = M, lu-,:u o A~ -;Iﬁ
_/’u’;”‘; T e f:fﬁ; i3 r{”
...... ur"j_,;!,npu”f___f
Eruj"i-u’.}f;u)lﬂf&:wu K ol 35
------ #JFﬁLﬂ'JJiﬂp‘bfh-f){iﬁ‘g L
oy Yol F o I T STl g2
lfﬂf:;s};m;

R L ﬁﬁ}pﬁéjﬂu 1"

==

O oy g wofiy,

1wofin
Jawng bywpyg) u) fuogp proyg

-....,jJUJ__}EDFEJ,:U'E:J{!JMEU:?J{JE':
Vol = f:;'uw
LV

qITr327 July 2020 ~ T 030




Poem - Danishk Shakeel
Deaath's Sermon

Nafush," | said,
“Roll into my arms."
“Smile," | said,
“Andd leave everything behind.

Do not regret and do not ask,
Why should ye die.

Do not contemplate,

Why now?

“Leave thy whims and thy caprices,
All thy desires here.

Yonder ye will cherish

Thy deeds and thy virtues.

“‘Regret not,

Thy unatoned sins.
And ponder not,
Why and what | am.

“For | am a being's ultimate fate,
And | am the horizon of his ken.
For everyone shall leave this tavern,
And cometh with me.

“Neither do | secern the rich from
the hapless,

Nor do | discriminate among the
white and the colored.

For me everyone's the fruit of the
same tree,

OISy ) Praagaash

And everyone has the same kismet.

“I heal this meek mankind,

And they shall meet no one but me.
| heal all thy fears and scars,

And | purify thy soul.

‘I have seen thy pretty and thy ugly
visage,

And thy apex and thy abyss.

And | have witnessed thy
voraciousness,

For the superior.

“Drain thy emotions,

And hold my hand.

Do not daunt,

For | am nothing if not fair.”

Danish can be contacted at:
danishshakeel54@gmail.com
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& Ashok Pandita
of Shalimar
Garden, UP.
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Letters to Edifor

Respected Raina Sahib,
Adaab. Please accept
my thanks and
congratulations on the
success of recent
Praagaash magazine. |
have been always
enjoying the stories,
poetry and various
contents, (valiv zaan
karav) and much more
penned by you and otherrenowned
writers. Recently, | had the good fortune of
reading the poetry of different poets
including the Sufi poets like Wahab khaar,
Rasul Mir, Mahmood Gaami, Master
Zinda Koul, Triloki Nath Kundan, Sunita
Raina, Dr. Rafig Masoodi, Bashir Athar,
Nighat Sahiba and others.

| am an avid reader of the Praagaash
since last year even though | missed few
issues due to the internet ban in Jammu &
Kashmir, but | wait eagerly for it every
month. In June issue (Poetry in Kashmiri
and Hindi) though | faced the obvious
difficulties in reading some verses in
Kashmiri script but | made it in the Hindi
version of the poems. The June issue is a
masterpiece. It evokes nostalgic and
pathos going through the pain-laden
verses of the Pandit and Muslim brothers
and sisters, it's heart sinking how they
reminisce the times they spent with their
Muslim friends and neighbours with amity
and unmatched communal harmony. It is
commendable that Muslim intellectuals

TqrITr3T
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voice their feelings and angst about the
events that played out during the turbulent
times.

Praagaash is a step in the right
direction and | firmly believe that the onus
of forging reconciliation between the
estranged members of the two
communities that's Muslims and Pandits
lies on the shoulders of the older
generation. The young generation is naive
to understand the politics of the various
politicians who use them for their vested
interests and who leave no stone unturned
in playing with each other's sentiments
and emotions through the prism of Hindu-
Muslim animosity. Our youth musn't take
part in party politics, they must shun all the
differences and must work shoulder to
shoulder to build a New Kashmir. | wish the
Praagaash lights the way for better and
properous future of our beloved Kashmir
and the world famous Kashmiriyat.
Sincerely yours,

Prof. Ghulam Hassan Lone
B.K.Pora, Srinagar

Dear Raina Sahib,

Many thanks for sending
me the latest copy of
Praagaash. It carries
very useful and
informative material. The |}
write up on Dr. Gwash ;
Lal Koul is a fund of
information about a
greatintellectual and physician.
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Regards,
Dr. K.N.Pandita
Jammu

000
Dear Raina Sahib,
Namaskar. Your efforts
are worth, results will
follow. June edition of
Praagaash is really |..
informative and | %
impressive. The cover @
page itself makes us to
feel like we are in
Kashmir.

Influence of Advaita on Muslim
Rishi's of Kashmir by T.N.Dhar reflects the
basic instinct of a Kashmiri, irrespective of
his belief. May Lord shiva bless us all. Also
with the passage of time, participation
from valley has increased, their
contribution to art, culture and other areas
is worth appreciation.

God bless all

Regards

Sanjay Pandita

Airoli, Navi Mumbai
000

Dear Editor,

This is with reference to
my small write-up on
Maqgbool Shah Kralwari
in the June issue of
Praagaash. The
controversy was about
date of his death which
was clarified by me and

put to rest. In your note, you have
mentioned it as ‘controversy regarding
date of Magbool Shah Kralwari’s birth’.
This needs to be corrected.

Nayyar Makhdoomi

Nagabal, Gandherbal, Kashmir

[Editor replies : Error is highly regretted.
Thanks for informing. Readers are
requested to take note. |

000
Aadab Arz Raina Sahib,
First of all, | thank you for ==
including my write-up in |
May 2020 issue of
Praagaash.

Praagaash
magazine provides a
balanced and
informative reading on
various subjects to the ¥
reader. It caters to the f ;
interest and taste of g&
every reader.

In its June 2020
issue, the regular writers have made their
contribution to enrich the contents of the
Magzine as usual.

The 2nd part of The influence of
Advaita on Muslim Rishis of Kashmir
written by T N Dhar is really a summarised
and conclusive commentary on the
subject. | appreciate his valuable write-up.
But | will request your goodselfto ask TN
Dhar Sahib to come up with 3rd part of the
series inthe nextissue itself.

TqrITr3T
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Letters to Edifor

Ashok Dullu Sahib has thrown light
upon a very delicate issue of our time.
Negativity has really become popular in
Media. But when customers are available
for all the rubbish in media, nobody can
help. This is all executed as per the factors
of demand and supply in the corporatised
polity. They sell what people in general
ask for.

Strength to fight a crisis by Manzoor
Ahmed Nawchoo Sahib is sensitively an
attempt to serve as food for thought.

Thank you very much, Sir. Kindly
keep the good work up.

Gh. Mohd. Bhat
Khanyar, Srinagar

000
Respected Rains Sahab,
Namaskar Mahra. 3
| have been a habitual
reader of Praagaash |
and in fact wait eagerly
for the issues to §
appear. The current |
issue isin hands and is -
with all its rewards.

The article on Burzhom is really an
eye opener. So much abundance in our
past has been beautifully brought in front
of the readers by Respected Parimoo
Sahab.

The poem by Major Kaul, May The
Universe Be Kind, speaks the collective
wish in prayer of the whole universe, in the
present scenario. The poem by Ms Nighat,
Day Zani Zi Kas, is an emotional self
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search in beautiful vocabulary.

The Stroke Look, a story by Dr
Chowdhury is as usual, a heart touching
with real anecdotes and with the writer's
skill to keep the reader bound till the end.

Congratulations for contents of the
issue particularly the write up on Dr.
Gwashilalji and the spiritual experiences of
the revered Saints and also the writeup by
Shad Sahab.

With best wishes,
Pawan Lata Kaul Mam
Powai, Mumbai

000
Dear Raina Sahib,
Thank you very Much for
giving a Nagri roopanter
to a very famous poem
‘Rooda-jeiri’ of my
illustrious father and for
publishing this in the
June issue of our
favourite Praagaash.
Only Nagri readership can enjoy this
poem, so | Would request you, if you could
publish it in Nastalik script also for benefit
of readers.

Here | may add for benefit of all the
readership that this poem was written in
July 1945, in a hot summer, when he was
posted in Khadar Bandaar, Gandhi
Ashram, Handwara. He had come to his
home to spend few holidays, after 3
months. He was assigned the home-task
of grazing the livestock after they were fed
with salt on that very day, and someone
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from the family had to take care of this
livestock. So he was deputed for this Job.
During the lunch break, a heavy down
pour came abruptly. Every thing got
disturbed, so got the care taker of the flock
of the live stock. But this downpour
resulted in composition of this famous
poem, fora man who was a born poet.
After the holidays were over, he left
back for his office. Since this was nota one
day travel to reach back Handwara those
days, he stayed as usual with his sisters-
in-law in Pampore. Great Mehjoor Sahib
lived at Maitrigam, which was not too far
from Pampore. So he went to see his
poetical Guru Mahjoor Sahib to show him
this latest poem ‘Rooda-jeiri’. Mahjoor
Sahib became emotional and tears rolled
down his eyes saying “Can | too write such
a poem”, which according to him was not
only philosophical but natural and spiritual
too. So Mehjoor Sahib signed the poem
but did not make any corrections. This
encouragement of his Guru attracted him
more for his Maji-zev poetry. When this
news reached literary circles, they all were
happy to appreciate this poem. It was
then, on the strong insistence of Mahjoor
Sahib and some of the close friends of my
father, that a booklet titled ‘Rooda-jeiri’
was published containing this and other
few poems. It was the year 1945. During
the lifetime of my father, we had not seen
many of his published books, as they were
nowhere available. But in 2017, on his
27th martyrdom day, | made appeal to the
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audience in Jammu if anybody could
favour me by gifting me copies of his old
publications. | also issued press
advertisements. Only one booklet of the
‘Rooda-jeiri’ was sent to me by an old
friend of my late father, which is in my
possession now.

| appeal to all Kashmiris if they can
gift me back copies of any earlier
publications of my father, including
booklet on Mata Alakeshewari in Urdu,
published in 1959.

With prayers & best wishes
Rajinder Premi
New Delhi
000

Dear Raina Saheb,
During late sixties and
early seventies, | used
to hear some interesting
anecdotes of one of the
senior doctors of the
Valley of Kashmir, Dr.
GwashlLal Kaul, from
the elder members of
my family at Srinagar Kashmir. Thanks to
Sh. Kanwal K. Kaul's interesting and lively
write up. It revived all those stories about
one of the great Sons Of The Soil Dr.
GashLal Kaul.

Shri T.N.Dhar Kundan ji's research
oriented article ‘Influence Of Advaita (Non
Dualism) on Muslim Rishis Of Kashmir’ is
interesting and quite informative for those
Kashmiri youths who have a craving
interest in the ancient composite literature
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of Kashmir.

My words fail to appreciate Dr. C.L.
Raina for emphatically expressing the
multifaceted manifestations of The Divine
Mother Durga.

Kashmiri Leela written by the
Kashmiri poet Samad Mir is definitely a
guide for those who are more serious
about the practical aspect of Advaitism as
well as Sadhana (Meditation). Many of the
readers may not be aware that during early
seventies of the last century, All India
Radio Srinagar Kashmir broadcasted a
special ‘Mehfil’ programme in Kashmiri
which was recorded with Samad Mir at his
residence, because owing to his ailing
health, he could not be invited to the
studios.

Prof. (Dr.) B.L.Kaul Saheb's writeup
about the DNA is full of information and
interesting for all the readers.

Why is negativity so popularin media
by Sh. Ashok Dulloo is not only informative
buttime demanding also.
M.K.Parimoo
Mumbai

000
Dear Editor,
| have heard Dr Gwash
Lal's name many times
especially from my
father Late Shri Radha
Krishan Dembi who was
himself very active in -
religious and social g
circles of Rainawari, |‘m€'
\

Srinagar. He would U
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often narrate interesting anecdotes which
were indicative of Dr Gwash Lal's high
professional acumen. If anybody would
fall severely ill in our relationship, my
father would recommend the name of Dr
Gwash Lal. In fact Dr Gwash Lal had once
visited our home in Rainawari in mid
Forties when my elder brother fell
severely ill. In those days Dr Sahib was
considered authority in field of medicine.
Verender Dembi

Nagrota, Jammu

Matters of Heart ... From Page 18
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marriages, but certainly to counsel
parents like us, who are caught in such a
tricky situation, to handle it with more
responsibility instead of whining at our
children. And philosophically, we must
have the capacity to welcome the
inevitable. The past is sweet but the
present is powerful and prevailing.
Accommodative and progressive as we
suppose ourselves to be, let us own these
children with affectionate embraces
(advances) and cast them in our own dye.
Kashmiri Bhatani is a metaphor for self
denial, complete surrender to her marital
home, rejoicing in the good moments of
her husband's family and grieve in their
grief. Our daughters-in-law stand firmly for
allthat. If she is not a Bhatni, who is? As for
our family, the two daughters are the
manifestation of Gaurvarna Saraswati
and dusky smiling Lakshmi.

Contact author at : a_khar@yahoo.com





